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INTRODUCTION

In the Garga-sa�hit� it is explained that the Supreme Lord revealed 
to the demigods that there was a secret tunnel to the spiritual world. 
It was filled with water, so they boarded a boat and went to that 
transcendental abode. We don’t know of any secret tunnel, but for 
us the Lord made the spiritual world even more easily accessible 
by making a perfect replica available on our planet.

It is amazing to see the extent of His unlimited mercy.

Let us just for a moment contemplate on K���a in the spiritual 
world, fully absorbed in His transcendental pleasure pastimes. �en 
in the middle of all of that He thought of the fallen, conditioned 
souls like us: �Maybe I should give them some mercy, �but why 
would I give them only some mercy; instead I will give them all 
the mercy!�

Subsequently He manifested the entire tri-p�da vibh�ti, the three 
quarters of the spiritual world in the eka-p�da vibh�ti, the one 
quarter of the material world � a feat that may puzzle the minds 
of mathematicians, but touches with even greater impact the 
hearts of His devotees, who find themselves stunned by such an 
overwhelming display of love and kindness on the part of the 
Supreme Lord, �r� K���a. Although K���a displayed extraordinary 
generosity, a t the sa me time the spiritual world is for pure 
devotional service and He didn’t want to make it cheap. So, in 
order to block out materialists, He covered this replica  of the 
spiritual world with a little layer of yoga-m�y�, illusory energy to 
hide its spiritual identity. Only for those who are dedicated to pure 
devotional service is the curtain of illusion lifted.

So we embarked on a journey to the land of K���a, that holy abode
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known as �r� V�nd�vana, with the objective of deepening our
relationship with K���a and increasing our devotion to Him. 
�ere are many books written about V�nd�vana, with extensive 
descriptions of various places where K���a performed His pastimes 
five thousand years ago. Some of these books provide photos, maps 
and directions of how to find all the different pastime places and 
provide the details of what transpired as well as the temples and 
shrines that were erected there. In this book we have a different 
approach; there are some photos, stories and details about various 
places, but the focus is more on the internal experience in each 
place. What are we meditating on? What is our prayer? What are 
we trying to achieve, while visiting these places?

Maybe we are looking for a special gift, some inspiration that will 
give us the motivation to go on with our spiritual practices in the 
middle of the grind of everyday life back home. Maybe we want 
K���a to lift the curtain and reveal Himself. By visiting various 
pastime places in K���a�s holy abode, we are connecting with many 
great historical devotees and with K���a Himself.

�is book depicts our experiences on the V�nd�vana parikram� of 
K�rttika 2018 and is a collection of the lectures inspired at these 
holy places. One can travel on foot, by car, by train or plane, or 
one can travel with the speed of mind, so let us go to V�nd�vana 
and try and come closer to K���a.

Your servant,
Kadamba Kanana Swami,
Vijaya Ek�da��, March 1st 2019
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MADHUVANA

�Your instructions do not resonate in my heart,� said 
Dhruva. He had an anger issue and was advised by 

N�rada to give it up, but he could not. Like Dhruva, 
we also find ourselves with mixed motives that keep 
us in the outer circle, distant from the pure devotees. 
In Dhruvatila, we see our own lack of alignment and
 pray to embrace the desires of our spiritual master,

 not just externally but wholeheartedly.
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Madhuvana got its name from the fact that �atrughna came 
here and killed the son of the demon Madhu. �e son was 

called Lavana. It is said that this Madhuvana is the original site 
where Mathur� was founded. �at would put Mathur� back in 
the Tret�-yuga, because �atrughna lived then. Later, Dhruva 
Mah�r�ja  came to this place. Dhruva Mah�r�ja  went through 
that frustrating experience of being denied the opportunity to 
sit on the lap of his father.

The birth of harsh speech
�r�mad-Bh�gavatam begins the pastime of Dhruva Mah�r�ja with 
a narration describing the sons of Lord Brahma. In there we find 
some interesting details. It says:

maitreya uv�ca
sanak�dy� n�rada� ca

�bhur ha�so �ru�ir yati�
naite g�h�n brahma-sut�

hy �vasann �rdhva-retasa�

�e great sage Maitreya said: �e four great Kum�ra sages headed 
by Sanaka, as well as N�rada, �bhu, Ha�sa, Aru�i and Yati, all 
sons of Brahm�, did not live at home, but became �rdhva-ret�, or 
nai��hika-brahmac�r�s, unadulterated celibates.

(�r�mad-Bh�gavatam 4.8.1)

m���dharmasya bh�ry�s�d
dambha� m�y�� ca �atru-han

as�ta mithuna� tat tu
nir�tir jag�he �praja�

Another son of Lord Brahm� was Irreligion, whose wife�s name 
was Falsity. From their combination were born two demons named 
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Dambha, or Bluffing, and M�y�, or Cheating. �ese two demons 
were taken by a demon named Nir�ti, who had no children.

(�r�mad-Bh�gavatam 4.8.2)

Irreligion, adharma, married his sister named Falsity. Prabhup�da 
mentions in the purport that that was the beginning of sex life 
between brother and sister. �is unnatural combination of partners 
in sex life can be possible in human society only when there�s 
adharma.

tayo� samabhaval lobho
nik�ti� ca mah�-mate

t�bhy�� krodha� ca hi�s� ca
yad durukti� svas� kali�

Maitreya told Vidura: O great soul, from Dambha and M�y� were 
born Greed and Nik�ti, or Cunning. From their combination came 
children named Krodha [Anger] and Hi�s� [Envy], and from their 
combination were born Kali and his sister Durukti (Harsh Speech).

(�r�mad-Bh�gavatam 4.8.3)

�e marriage of Adharma and Falsity is an interesting introduction 
to the chapter. Many children appear in that lineage, including 
Kali and his sister, Harsh Speech. Harsh speech plays a major role 
in this pastime. Dhruva desired to sit on his father�s lap where his 
step-brother, Uttama, was already seated. As Dhruva tried to climb 
up, his step-mother held him back and said, �No! You cannot sit 
on the lap of the king. Only my son can.� She told Dhruva that he 
should first worship the Supreme Personality of Godhead to be 
able to take birth from her womb in his next life. �en he could 
sit on his father�s lap.

�e king didn�t say anything because she was the younger wife
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his father. Coming in that lineage of Brahma, their family had 
special potency. Brahma is known to be a �akty-�ve�a avat�ra of 
the Supreme Personality of Godhead, therefore Priyavrata and 
Utt�nap�da were also blessed with great power. And Dhruva as 
well but he was upset. He could see that Dhruva was not going to 
take the instructions which would be given to a child, so N�rada 
Muni gave him transcendental instruction. He said, �My dear 
Dhruva, all these things are taking place in the temporary world. 
Whatever happens in this material world is not really important 
because it relates to the body and to temporary conditions. One 
should just detach oneself and not worry.�

When N�rada was finished, Dhruva said, �Your instructions are 
absolutely true, but they don�t resonate in my heart. �ese instructions 
may be suitable, and a br�hma�a may be able to follow them, but 
I am a k�atriya and I cannot relate to them.� Dhruva said that he 
needed something else; he wanted a kingdom greater than those 
of his whole lineage.

�en N�rada told him, �Alright, what you do is use clay to make 
the form of a Deity of the Supreme Lord and you can worship 
Him. You can control the mind and senses through the a����ga-
yoga process and chant the mantra o� namo bhagavate v�sudev�ya.� 
N�rada instructed him to go to the forest called Madhuvana. And 
we are now at the forest Dhruva came to.

A forest encounter
Dhruva performed his s�dhana and through his a����ga-yoga he 
endured great austerities and controlled his breathing. At first he 
would eat fruits and berries every third day, then dry grass and 
leaves every six days. Later he only inhaled air every 12 days. �e 
intervals were becoming bigger. Eventually, Dhruva was no longer 
taking anything. At one point he even stopped breathing altogether 
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and the whole universe started to choke. Indra approached the 
Supreme Lord and it was then that the Supreme Lord appeared 
to Dhruva.

So here on the central altar at Dhruva-tila, we see the Deity of 
Lord N�r�ya�a, Lord Vi��u, who appeared before Dhruva. On our 
left is N�rada Muni and on the right is Dhruva. N�rada holds his 
v���. We approach Dhruva Mah�r�ja through the Bh�gavatam. It is 
mentioned in the Caitanya-bh�gavata that �r� Caitanya Mah�prabhu 
read this pastime of Dhruva Mah�r�ja a hundred times. We can 
also read it a hundred times if we want to follow in His footsteps.

It�s interesting that Dhruva has an anger issue. He is advised by 
N�rada to give it up, but he cannot. He was not ready to give it up 
in his youth. Later Dhruva got the dar�ana of the Supreme Lord 
who told him that all his desires would be fulfilled.

Dhruva said, �No, my Lord, my desires are already fulfilled because 
I have the dar�ana of You! What more could I desire? Your dar�ana 
is the most desirable boon. All my desires are now fulfilled! I 
wanted a kingdom greater than my family lineage. I wanted broken 
pieces of glass but now I got a jewel.� So as soon as Dhruva got the 
dar�ana of the Lord, everything he had been desiring from the Lord 
transformed at that point. It all looked insignificant.

But the Lord said, �You will get your kingdom anyway. Your 
stepmother, Suruci, will die in a forest fire and your step brother, 
who joined his mother, will be killed by the Yak�as.� When the 
mother had denied Dhruva the chance of sitting on his father�s lap, 
then the step brother also pushed him down. But this boon was a 
bit much. Dhruva had been extremely angry with his step mother 
and step brother and now the Lord was responding to his
anger. He not only responded to his desire for a kingdom, but





U N D E R  T H E  D E S I R E  T R E E S

16

to the gentle and the ruffians.

Dhruva Mah�r�ja managed to change the heart of Suruci who had 
tears in her eyes and felt great relief. She had been overcome in 
that previous situation by her lower nature and she had engaged in 
harsh speech and told him, �No! You cannot sit on the lap of your 
father unless you worship the Supreme Lord and take birth from 
my womb.� But the whole palace was very upset when Dhruva left. 
It became a big drama and she felt guilty. She did have a change 
of heart when Dhruva returned, but we cannot say whether her 
sentiment was completely pure at that time or whether feelings of 
guilt were also there. Dhruva had returned from near death and it 
was a miracle. Everyone was just so overwhelmed and Suruci also 
became swept up in the whole mood. Partially her sentiment had 
changed because Dhruva had changed; he was no longer the boy 
who had left but a great personality emanating saintly qualities. 
Another reason was that she felt guilty because she was the cause 
of the boy leaving. Lastly, there was such a wave of sentiment when 
he returned that she was also caught up in it. Suruci�s feelings were 
controlled by mixed motives.

In the whole narration there are plenty of mixed motives, an interesting 
topic because we also encounter them within our own spiritual life. 
We also become caught up by a collective mood. �e collective is 
very powerful and that can also work for us. We go through such 
exercises like listening to Prabhup�da remembrances for almost 
4 hours yesterday, on his disappearance day. It was an austerity. 
At one point I didn�t know how to sit any more, but the exclusive 
focus on Prabhup�da was there. For that group, Prabhup�da really 
meant a lot. I liked how Guru-k�p� spoke almost in s�tras. He said 
that Prabhup�da appeared like lightning; so intense and so short. 
All that incredible energy was there for a short period and then 
it was over in no time! He said, �I don�t know R�dh� and K���a;
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I only know Prabhup�da.� �at is actually the core.

The inner circle
On that day, I spoke about the different circles of devotees around 
Prabhup�da: the inner circle and the outer circle. In the inner circle 
there is great focus on Prabhup�da as the most extraordinary, 
transcendental personality; a nitya-siddha who descended straight 
from the spiritual world. He is our link to the spiritual world by 
his incredible realisation, his intimate connection with and desire 
to please K���a. And then, just like Dhruva Mah�r�ja, we find 
ourselves with mixed motives. �ese mixed motives keep us in 
the outer circle.

One doesn�t get into the inner circle by initiation, although those 
who were initiated by Prabhup�da certainly got a  head start. 
�ey are ahead of us in terms of their start but they also had to 
come closer by aligning their desires with his focus. Dhruva had 
difficulty aligning his desires even when he took up spiritual life. 
If he had just aligned himself with N�rada Muni, he could have 
saved himself a lot of trouble. He wouldn�t have had to kill all 
these Yak�as. He wouldn�t have had to rule a kingdom, which is 
a managerial headache. He could not align himself because he 
strongly felt, �I am a k�atriya.�

n�ha� vipro na ca nara-patir n�pi vai�yo na ��dro
n�ha� var�� na ca g�ha-patir no vanastho yatir v�

kintu prodyan-nikhila-param�nanda-p�rn�m�t�bdher
gop�-bhartu� pada-kamalayor d�sa-d�s�nud�sa�

���I am not a br�hma�a, I am not a k�atriya, I am not a vai�ya or 
a ��dra. Nor am I a brahmac�r�, a householder, a v�naprastha or a 
sanny�s�. I identify Myself only as the servant of the servant of the
servant of the lotus feet of Lord �r� K���a, the maintainer of the 
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gop�s. He is like an ocean of nectar, and He is the cause of universal 
transcendental bliss. He is always existing with brilliance.���
(�r� Caitanya-carit�m�ta, Madhya-l�l� 13.80)

We are none of these designations. We don�t belong in var���rama. 
�e mind and body belong in var���rama. �e soul has nothing 
to do with it. It is because we identify with our mind and body 
that we situate ourselves in var���rama. When we are completely 
transcendental, on the platform of the soul, then we are not of 
the four var�as or the four ��ramas. Dhruva was conditioned. He 
had mixed motivations therefore he identified as a k�atriya and 
stayed in the outer circle. He practised spiritual life but he had his 
own agenda, other than that of the spiritual master. He followed 
the process given by the spiritual master by chanting �o� namo 
bhagavate v�sudev�ya�, worshipping the Deity, controlling his mind 
and senses through the a����ga-yoga process but he had a separate 
agenda and he stayed in the outer circle. He could not really enter 
the inner circle. Later, he got mercy anyway because of the great 
blessings of N�rada Muni.

Blessings 
N�rada had blessed him so much and that was the first and foremost 
reason the Lord appeared to him. It was not just because Indra 
complained that the demigods were suffocating or because of Dhruva�s 
austerity. �ose were only the external reasons. �e principal reason 
was because N�rada desired it and he had a lot more credit with 
the Supreme Lord than Indra. Lord Indra�s credit is the result of a 
hundred a�vamedha-yajæas, which is certainly extraordinary, but 
N�rada�s credit is that he is a �akty-�ve�a incarnation of the Lord 
who is empowered with the bhakti-�akti. N�rada is not just any 
devotee; he is empowered with pure devotional service and gives 
it wherever he goes. N�rada is the guru of so many personalities 
and has given transcendental instruction repeatedly. �e bhakti-
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�akti is the ultimate desirable thing therefore N�rada is very dear to 
K���a. �Anyone who preaches my glory is priya, most dear to me,� 
K���a says in the Bhagavad-g�t�. So N�rada is more dear to K���a 
than Indra, therefore N�rada�s blessings is the first and principal 
cause of attaining the dar�ana of the Lord.

We should also understand that we are going to spend a whole life, 
and maybe more than one life, doing devotional service. In that 
devotional service we struggle. In that struggle we are trying to get 
benefit, suk�ti, which goes into our eternal spiritual bank balance. 
At the end of our life, what do we have to show? Only the credit in 
our spiritual bank balance. We come to the gates of the spiritual 
world and say,� Look at this!�
And they go, ��at�s not enough. It�s not going to do it.�

But when you say, �I have something else. I have the blessings of 
my spiritual master,� that is a much greater wealth. All the wealth 
we can accrue from a whole lifetime of service is insignificant 
compared to the blessings of our spiritual master. It is blessings that 
are the principal factor and not only of our spiritual master, but of 
the entire samprad�ya, of the previous spiritual masters. One should 
not jump over, though. One should approach through the lineage 
and through the Vai��avas and therefore one has to become soft.

In the beginning, we make distinctions between Vai��avas, thinking, 
��is Vai��ava is neophyte� or �that one is not bona fide� and �that 
Vai��ava is weak and the other is too stubborn.� Every Vai��ava 
is not good enough for us. At one point, however, all the Vai��avas
become good enough except one � ourselves. All the others are 
worshippable. So one has to come to this point. �is is difficult 
when one identifies with var���rama and is in a k�atriya spirit, 
br�hma�a spirit or a ��dra spirit. Only in the pure transcendental 
spirit can we really worship all the Vai��avas because all faults 





M A D H U V A N A

21

Questions and answers: 

How can we purify our motives?

In the beginning of spiritual life we think that we are the ones who 
are doing the washing. �How can I get all these stains out of my 
clothes? Let�s bring a brush and brush very hard.� But still the stains 
don�t come out therefore you need a cleaning agent. �e Supreme 
Lord is the cleaning agent and we need to take shelter of Him. �e 
only way to purify our motives is to take shelter. How do we do 
that? Reading the pastime of Dhruva Mah�r�ja 100 times may help. 
By chanting Hare K���a every day and by taking responsibility in 
devotional service, our motives can change. When we are on the 
outer circle, we are not so serious. Make a beautiful offering in 
your service, something really nice, and that will help.

What should Dhruva have done to align himself with N�rada 
Muni?

He should not have prayed for a kingdom greater than those of his 
father and grandfather. He should have just tried to cultivate the 
aloofness from the material world that N�rada had first advised 
him to do. N�rada�s first instruction was, �Child, go home!� �at 
he should have ignored and he did so. His second instruction was, 
�Be transcendental to the three modes of material nature. See your 
eternal position and your eternal relationship.� He should have 
detached himself. He was denied something material � so what? 
�ere was injustice � so what? Big deal. He was a k�atriya therefore 
he made a big deal about it. Dhruva should have stopped being a 
k�atriya and become a transcendental personality, just as we have 
to become transcendental one day.

If we want to be in the inner circle, does it mean that we have 
to do what Dhruva did?
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No. Lord Caitanya gives it to us much cheaper. Dhruva had to 
stop breathing. We don�t. We can drink water and eat but chant 
Hare K���a. �e mah�-mantra must be chanted and then we must 
dedicate our whole life in service to the mah�-mantra. Serve the 
Hare K���a movement. �ose who want to be married, they can. 
�ey can have seven children, or even seventeen, because the more 
K���a children, the better. As far as I�m concerned, all devotees 
should have dozens of kids. In that way, at least the population of 
the Hare K���as will increase. Otherwise, do something to spread 
K���a Consciousness in the world because it�s Lord Caitanya�s age. 
We are not living in the time of Dhruva Mah�r�ja, but in the age 
of Lord Caitanya. We have to be part of spreading the sa�k�rtana 
movement.

You said that N�rada�s instruction didn�t resonate with Dhruva�s 
heart. What does this mean for us? Should we always take the 
spiritual master�s instruction to heart?

If it could resonate, that would be the best but sometimes it doesn�t. 
After some time we realize that the spiritual master is not only 
teaching transcendental knowledge but he also has a character. 
We have a character too and there will be differences which over 
time become apparent. We cannot become cat-copies. We are 
individuals who engage in the service of the Lord. Still, we have 
to embrace his desire. �is is actually the greatest thing we can do, 
although it can turn our lives upside down. I have also experienced 
this. Dhruva should have taken that second instruction, and just 
been aloof but he couldn�t. And what if we can�t? We then take 
the second best path: just chant Hare K���a and stay within the 
boundaries of K���a Consciousness and maybe later the alignment 
will come, as it did for Dhruva.

Should we open a discussion with the spiritual master?
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I think so. It is very good to discuss our lack of alignment with 
our spiritual master. We have etiquette between guru and disciple, 
but when you look at someone like Prabhup�da, you can see that 
he had so much of realization that people by nature were more 
inclined to submit. Even then, many people found it hard to align. 
We may not have spiritual masters of that same calibre, but they 
are connecting with Prabhup�da and serving us. It is better that we 
discuss because then we clear our heart rather than harbouring it 
in our heart and externally agreeing. Rather discuss it than smile 
and not align. Maybe he will convince us.

You mentioned the dangers of approaching the Lord with 
different intentions. So what advice would you give to those who 
have loved ones who approach the Lord with mixed motives?

We see it in loved ones and we see it with the ones we love the 
most, namely, ourselves. What to do? �ere�s different levels of 
advice one can give. One level of advice is, �Do what you can.� 
You cannot get people to do what they cannot. You cannot get 
everyone to be in the inner circle, but at least bring them to the 
outer circle. Later, from the outer circle, you can bring them to the 
inner circle. At least connect them. Chant Hare K���a and start to 
follow some regulative principles. Stop meat eating, gambling and 
intoxication. Alright, we will work on illicit sex. You can do six 
rounds. It is nice for a starter. Each month increase it by two more 
so that within a year you get to sixteen. We cannot immediately 
expect that everyone will strive for unalloyed pure devotional 
service, but that is the ultimate goal: any�bhil��it�-��nya�. For 
others we can be soft, but with ourselves we can�t be. If you are 
going to be soft with yourself, what will you get? �ere�s a Dutch 
proverb that says, �Soft doctors make stinking wounds.� 
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It is up to us. We also encounter our limitations and we have our 
nature. Dhruva had one advantage � he was a k�atriya and they 
have strong determination. �ey can fix their minds. Someone who 
doesn�t have a mind like that may need more cultivation. Some 
people feel good when they sit at a romantic, beautiful altar with 
candles and it helps them get absorbed in chanting. And I say, �Have 
your candles. Have Christmas every day if that is what it takes to 
get into your chanting!� In The Nectar of Devotion, R�pa Gosv�m� says, 
yena tena prak�re�a mana� k���e nive�ayet, whatever the conditions 
may be, somehow or other fix the mind on K���a. We have different 
natures. We have to engage in the process accordingly. Some have 
determination, some need more cultivation, some need a reward. 
A vai�ya may offer himself a reward, �If you chant these 16 rounds 
then you can have a slice of pizza! It�s a deal!� But if you tell me 
there�s a book distribution competition and I can be number one, 
it doesn�t work on me. I have no desire to be number one. If you 
want me to distribute books you have to come up with another 
argument like, �You give out a lot of mercy with books and you 
get a lot of mercy.� �en I will go out. I don�t have a competitive 
nature so being number one doesn�t fire me up at all. Others do. 
I know a devotee who doesn�t like to lose, and on some occasion, 
they had a quiz in which he was competing. Boy, did he want 
to win! So we have to harness our nature. If you have a strong, 
competitive spirit, use it!

What is the difference between doing devotional service and 
attracting the mercy of the spiritual master?

Doing devotional service is very potent and it acts. But the mercy 
of the spiritual master is an additional factor which can move us far 
ahead very quickly. Anarthopa�ama� s�k��d bhakti-yogam adhok�aje 
� the anarthas are being purified by devotional service but, by the
blessings of the spiritual master, we get the grace of K���a and 
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then we can be uplifted much quicker. We therefore need both. 
We engage in devotional service and we need the blessings of the 
spiritual master, especially if we really want to break through, if 
we really want to go towards any�bhil��it�-��nya�.

N�rada Muni gave Dhruva so many instructions, which he changed 
according to Dhruva�s ability to follow. So our spiritual master 
may also give us many. How do we know which instruction to 
align ourselves with?

�at is not so easy. �e first instruction to Dhruva was, �Child, go 
home,� to which Dhruva said �No!� And he was supposed to say 
no. �ere are other such examples in our scriptures. Sometimes the 
spiritual master tests the disciple. �ukadeva Gosv�m� tested Mah�r�ja 
Par�k�it. He told him to perform atonement, and Mah�r�ja Par�k�it 
said, �No, I�ve seen so many animals being sacrificed, and I�ve seen 
that all these things don�t really work. Still the desire to perform 
the action remains in the heart so there must be something more.�

�e disciple has to have a certain preliminary suk�ti or sincerity 
in advancement, and the spiritual master tests how deep that is. 
Even if the sincerity is not so deep, it doesn�t matter; engage them 
in devotional service anyway and sort of put them on a slow boat 
to China. �ere are different programmes for different people. I 
call it the turtle lane. In Germany, years ago, they had signs on the
freeway which read, �Turtles to the right,� because in the fast lane 
there is no speed limit. We see the turtles in the turtle lane, taking 
it slow in spiritual life. In the middle lane there are people who are 
really trying and then you see in the fast lane some lights flashing 
behind us and with incredible speed something comes flying by. 
�at was San�tana Gosv�m�, driving in a Porsche! So you choose 
your lane. �e spiritual master tests which lane a disciple wants 
to choose. He may have a little less time for the turtle lane. �e 
middle lane gets a bit more quality attention.



We meditate on devotional service as the means of 
attracting Balar�ma�s mercy. It is the only way to 
overcome the inner animal or the Dhenuk�sura 
syndrome. �ere is a Dhenuk�sura in all of us. 

We pray to Lord Balar�ma as He prepares 
the heart and gives spiritual strength, 
which ultimately means happiness in 

spiritual life.

T�LAVANA
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We were in a rush when leaving Dhruva-tila. On the way we 
saw K���a-ku��a and there was a Dauji temple, the temple 

of Lord Balar�ma. It is said that once Lord Balar�ma was seated 
there, chanting. He was so deeply absorbed in the holy name, med-
itating on K���a so much, that He turned blackish � like K���a. 
�at is what you call chanting!

Ploughing the heart
Lord Balar�ma is very much on our mind today. He carries a 
plough, used to prepare the ground for planting. Balar�ma is the 
one who prepares the heart. K���a is the instructor, the speaker 
of the Bhagavad-g�t�, and He plants transcendental knowledge 
within the heart. �Bala� means strength and Balar�ma is the giver 
of spiritual strength. He has that strength because He is serving 
K���a in unlimited ways: as His personal paraphernalia, His bed, 
shoes and the instruments we use in k�rtana. Even the karat�las 
should never be put on the ground because it is Balar�ma. He also 
becomes the puru�a avatars: Mah�-Vi��u, Garbhodaka��y� Vi��u 
and K��rodaka��y� Vi��u. Balar�ma assumes all these roles and is 
actually the origin of �em. He is also the basic energy of the spiritual 
world or the sandhin�-�akti, the existence potency. R�dh�r��� is the 
hl�din� �akti, which is the pleasure potency of K���a. Everything is 
resting on Balar�ma.

�is is Balar�ma�s place because this is T�lavana. We remember 
very well, that one day the cowherd boys had been out in the forest 
the whole day and were getting hungry. �ere was nothing much 
to eat on the way, just a little pasta [just as we ate this morning], 
and it was not sufficient because it digested quickly. �at was light, 
so everyone became quite hungry after some time. �ey had just 
walked past this T�lavana forest when they saw these t�la fruits in 
the palm trees which smelled so sweet. All the cowherd boys said, 
�Oh, we�re starving! We really need some glucose to get the blood 
sugar going,� or whatever was the equivalent of that in those days.



�ey wanted those t�la fruits and K���a said, �Alright, we will get 
them,� but Dhenuk�sura was there, along with his ass-like associates 
who were not overly intelligent.
�ese were not just ordinary asses. �ey were man-eating asses. 
�ey even had fangs. Rather heavy dudes! Balar�ma took the lead in 
shaking one of the t�la trees and many of the fruits fell. �e cowherd 
boys grabbed some and ate them to satisfy their immediate hunger 
but Dhenuk�sura heard the noise. He came storming at Balar�ma 
and kicked Him. Balar�ma caught his hind legs and started swinging 
him around and threw him onto a t�la tree. I think you all know 
the domino game, where one piece falls causing many pieces to 
fall over. When one tree went down, it would knock over the next 
tree, and then the next, until the whole forest went down. �is was 
not good for the cowherd boys� fruit but suddenly they were not 
hungry any more. K���a joined in and many of Dhenuk�sura�s 
associates came. K���a and Balar�ma made a sport of throwing 
the asses into all the trees and it was a lot of fun.

�e Caitanya-�ik��m�ta, a famous book of Bhaktivinoda �h�kura, 
describes all the demons that were killed in the pastimes of K���a 
and Balar�ma and the anarthas they represent. He states that we 
have to overcome the demons killed by Balar�ma ourselves. �ere 
are demons within us; some we have to conquer and others K���a 
takes away by the process of devotional service. It is interesting 
that we have to make a conscious effort to overcome the demoniac 
qualities in ourselves represented by the demons that Balar�ma killed. 
Asses tend to load themselves unnecessarily with great burdens. 
So Dhenuk�sura was burdening himself with so many possessions 
of this world that he claimed as his. As a result, he was attached 
to guarding and looking after them. He unduly burdened himself, 
beyond what was needed for his survival and sustenance. In other 
words, he fell prey to aty�h�ra, an over endeavour for material 
facilities. �is tendency can be strongly seen in his character.
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world, and then �Ah! Worry about the rest later. Enjoy now and 
whatever comes later may come. At least we had this � our love!�

Forget it! Not at the expense of going back to Godhead. You can 
love someone, no problem, but without compromising spiritual life.

We are here to find spiritual strength. We are here to get more 
resolve. We are not here just to hear some l�l� or some interesting 
stories. This is not �Vrollywood�; this is V�nd�vana. This is not 
showbiz. �is is about the real thing. �is is about the truth. Here, 
we pray to Balar�ma knowing that we need His support. We need 
strength, and we get it from mercy, because we don�t have strength 
on our own. I don�t know about you, but I don�t � definitely not. 
We don�t have that deeper strength.

Balar�ma can give it to us but how do we get it from Him? What 
can we do to get that strength? Well, that is simple. Balar�ma is 
the one who is fully absorbed in serving K���a. Naturally, if you 
want something from someone and you ask them for it, they may 
or may not give it to you. It is better to first help them do what 
they�re doing and then, after a while, they feel so indebted that you 
can say, �Could you please give me something?� How can they say 
no? �is principle applies with Balar�ma. If we assist Balar�ma by 
helping with what is dear to Him � devotional service to K���a 
� then when we pray to Him for mercy, He will give us strength.

�r�la Prabhup�da gave us �r� �r� K���a Balar�ma, in V�nd�vana,
partially because the area where our temple was built is Rama�a-
reti, the place where K���a and Balar�ma would come with �eir 
cows and rest. He also gave us K���a and Balar�ma because we 
need spiritual strength so very much. �at is our difficulty. �e 
Dhenuk�sura syndrome is strong. 
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I was in a German book store and I found a book about the �Innerer 
Schweinhund�. It is a  word often heard in Second World War 
movies. You can translate it as hog-dog in good American, the 
�Inner Hog-dog�. It refers to the lower creature living inside us while 
on the outside we chant, �Hare K���a, Hare K���a�� Inside there is 
something else. �e animal is still there and it wants to come out. 
It may be hidden under culture. It may be hidden under birth or 
under family behaviour. It may be hidden under education. It may 
be hidden under a degree. It may be hidden in so many ways, but 
the animal is still there. In psychology, they sometimes use German 
terms and there is something called the �schatten durchbruch�, 
which translates into �a shadow break-through�, and to that animal 
suddenly coming out from the other side, out of darkness. How do 
we deal with the Dhenuk�sura within us? By service!

Spiritual strength equals happiness
Service is what attracts Balar�ma and He gives us spiritual strength, 
which ultimately means happiness in spiritual life. When we�re 
happy, we are strong. When we are not happy in spiritual life, then 
everything is difficult and we think, �Oh, how long can I do this?� 
When we�re happy then, �Yes! Give me more!� Balar�ma gives us 
the happiness that comes from devotional service. �at happiness 
is our strength and then nothing can touch us. �e material energy 
will be of no interest to us. When we are struggling in spiritual life 
then the material energy looks so attractive. �Oh M�y�! Please go 
away. Please leave me alone. M�y�, don�t do this! I told you not to 
do this!� Spiritual life becomes difficult.

It is good that we started our journey here in V�nd�vana, with 
this meditation on Lord Balar�ma. On our first day, we can begin 
to medita te on devotional service as the mea ns of a ttracting 
Balar�ma�s mercy, by which we can overcome that inner animal, 
the inner Dhenuk�sura. Oh yes, there is a Dhenuk�sura in all of
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way.  �Here�s my elbow and there�s my other elbow. Now, get out of 
the way. I am doing service here, can�t you see? I�m serving K���a.�
No, that won�t work. Service is done by helping others to serve. 
�at is the only way. �e Vai��avas may say, �Hey, you did that well. 
Can you do it again tomorrow?� and then you take charge of that. 
In this way, service is given to us by the Vai��avas. If you think, 
�I am going to serve K���a now,� then you will not be successful. 
Let us help these local devotees to serve Lord Balar�ma so that 
the whole world can come here.

Better a servant in hell?
We can remember how Balar�ma fixed Dhenuk�sura, who had no 
chance. One kick was all Dhenuk�sura could offer and that didn�t 
do anything. When he tried again, Balar�ma picked him up, swung 
him around, threw him and he was already dead before he flew 
into the tree. All this material strength has no meaning. All this 
material power, acquisitions and positions have no meaning before 
the Supreme Lord, especially when they are used against Him. 

It is difficult to be a  servant. In Dante�s �Divine Comedy�, the 
statement is made, �better a king in hell than a servant in heaven�. 
This tendency is deep within us. Here, we can be king. Are you 
sure that you want to go to the spiritual world where you have to 
serve forever? Maybe you would rather stay a little longer as king
or queen in the material world? �r�la  Prabhup�da emphasized, 
�back to Godhead�. He was trying to awaken a desire in us to go 
back to Godhead because he knew that we don�t even have that. 
It sounds so far away, so unrealistic, so dreamy, so fairytale-like, 
and so away from the real world. What about experiencing some 
happiness here in this world? How about that? You�re still young, 
full of energy and beautiful � ready like anything. �ere is a whole 
life ahead of you, so much hope!
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All right, we don�t all have to become sanny�s�s in T�lavana. �is is 
not the place where we have to give up the world but this is simply 
where we focus on devotional service. �is devotional service will 
give us credit. We pray to Balar�ma, and then we can really think 
of going back to Godhead. Let us look for the opportunity to serve. 
In this parikram� there are many devotees who are working hard 
to serve and that is very nice. Our central meditation in this place 
is devotional service and praying to Lord Balar�ma.

On that point I�ll close, because I�m beginning to think about 
pras�dam service. We will soon return to V�nd�vana and tomorrow 
will be another day. I hope that this first day was inspiring. �ere 
was a little austerity, a little heat, a little dust, a little bumpy bus, 
and a little bit of Indian traffic but that is the price we have to pay. 
Some eagerness has to be shown. �ere is less eagerness in this 
age of Kali, therefore K���a arranged extra obstacles. Previously, 
V�nd�vana was so sweet. You could take a bullock cart to T�lavana 
but now we need a bus. I know you are hot, sticky and hungry. 
Deena Bandhu used to take us to this well where the water turns 
into milk once a year. We arrived early and had to wait six hours 
for the water to turn into milk. I said to someone, �Are you staying?�
�ey replied, �Yes.�
I said, �Okay, bring me back some milk.�

What to do? It was just too austere. So there is some austerity but 
it is also very nice and if we carry on until the end of K�rttika, 
we will feel that we actually got some spiritual benefit. Later, when 
we�re back home in �no where land�, wherever that may be for you, 
some memories will come to us throughout the year. It has some 
effect. So our time in the holy dh�ma is very good.



When K���a went to the forest, the remaining residents 
would stand at the edge, absent-minded. �eir minds 

went with K���a. �eir bodies stayed behind. What can we 
understand about R�dh� and K���a and the great 
intensity of �eir love? By the mercy of the �c�ryas 

these unmanifest pastimes become visible to us. 
Let us try to appreciate the spiritual world and 

develop a desire to go there.

VAR����
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Sankari-kor

There are eight villages where the various a��a-sakh�s resided. 
Right now, we are here in Var����, the village of �r�mat� 

R�dh�r���. �e Var���� parikram� is situated around the Temple 
of �r�ji. Various deities, such as Lord Brahma and Lord Vi��u, 
have manifested themselves in the forms of hills. As hills, they 
carried the Lord and His devotees on their heads. We have come 
to Sankari-kor, where K���a performed the d�na-keli pastimes. 
He stopped the gop�s who were going to the marketplace carrying 
their milk sweets, yoghurt, butter and other milk products. K���a, 
along with Madhuma
gala and some of the other cowherd boys, 
stopped them. Nearby is Ciksoli, the village of Citralekh�.

I�m not sure of the ��stric reference, but I heard from Bhakti Caitanya 
Mah�r�ja that there was a storehouse of many milk products in 
Ciksoli, and that K���a, Madhuma
gala and the various cowherd 
boys, all went inside. �ey feasted and had a wonderful time until 
they got caught red- handed. �ere was a little window and they 
tried to escape through it, but it was rather small. Madhuma
gala 
got stuck because he was a little bigger. �e gop�s came and saw 
this round thing sticking out of the window. It was the backside 
of Madhuma
gala and they took turns to beat it. Many joyous 
activities took place here and it was plenty of fun.

Making the invisible, visible
On a more philosophical note, the pastimes of R�dh�-K���a in 
V�nd�vana are both praka�a-l�l� and apraka�a-l�l�. Praka�a refers to 
what we can actually see. �ere is not much that I can see. I do not 
know what you can see, but I do not see an awful lot. I definitely 
see the p����s waiting to get some �tax� but none of them have a 
peacock feather. �e praka�a-l�l� are the visible pastimes of the 
Lord, and the apraka�a-l�l� are the invisible l�l�s. By the mercy of the
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that They did everything with great intensity and completely 
from the heart. Nothing was ever mechanical for the residents of 
the spiritual world; everything was focused on K���a. �ey were 
totally oblivious to anything else but K���a. Everyone was totally 
absorbed in thoughts of K���a.

San�tana Gosv�m� describes that when K���a went to the forest, 
the remaining residents would just stand there absent-minded. 
Were they with K���a? �eir minds went with K���a to the forest. 
Their bodies remained behind. Their minds were with K���a 
with full intensity. On the other hand, we come from so many 
different places and when I look around, I see different people of 
all nationalities but part of our mind is still back in our countries. 
A little bit of our mind is at home. Every once in a while, we think 
about the place from which we came, and then we are back there. 
�at is the nature of the mind.

�e minds of the devotees of the spiritual world were not going 
anywhere else. We are trying to bring our minds back to K���a. 
On this parikram�, it is a little hot and always a little sticky. �e 
body feels a little uncomfortable and there are noisy people. �ere 
is always something that is pulling us away, back to the mundane. 
In one sense, that makes us ineligible to fully comprehend what is 
happening here. By the mercy of the �c�ryas, however, we can be 
in V�nd�vana. We approach such places through the words of the 
�c�ryas and the scriptures. I have written about the three aspects 
of V�nd�vana; the spiritual world, the V�nd�vana on earth and the 
internal V�nd�vana. Our manifestation of the internal V�nd�vana 
is not full at present. We are here anyway, and by the mercy of the 
�c�ryas, �r�la Prabhup�da and our spiritual masters, we approach 
V�nd�vana, the spiritual world.

Yesterday, I spoke about the need for developing a desire to go
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beat of the mantra weighs a ton. Surrender is needed at every 
moment and that is the spirit of V�nd�vana.

It is described that K���a performed His pastimes with His eternal 
associates. �ese eternal associates, known as r�g�tmik�, are the 
personification of attachment, whereas we are not. We are trying to 
cultivate some attachment. Attachment for what? �e attachment 
to serve, and serve always; the attachment to see K���a and hear 
Him play His flute. �at is also service. We see that D�ruka, K���a�s 
chariot driver, froze on the spot in ecstasy when fanning Him. Yet 
D�ruka did not want this ecstasy because it interfered with his 
service. �at attachment is r�g�tmik�. �ere may be ecstasy but 
service is the essence. It is about service. It is about the glorification 
of K���a. It is about making endless arrangements for K���a�s 
comfort and pleasure. �at is the spirit of V�nd�vana. 

Earlier on, when we were in Sankari-kor, I was speaking about 
praka�a and apraka�a. �ere is a lot that is apraka�a or unmanifest. 
All the deities and the temples that are here help make the pastimes 
of K���a more praka�a to us. We go to the ma�gala-�rati and the 
Deities are there just so that the reality of K���a becomes more 
manifest to us � more praka�a. Otherwise, we live in the illusory 
reality and we are concerned with the weather forecast, the world, 
the news, the bed we sleep on, and the mosquitoes in the room. 
I am also concerned with the mosquitoes because I had malaria 
too many times in V�nd�vana, therefore I have a net and I make 
sure no mosquitoes come through. It is a part of life in V�nd�vana, 
living with mosquitoes and the malaria  they carry (especially 
around Janm���am�).

All the holy places help us appreciate the apraka�a-l�l�. We are 
approaching the holy dh�ma through the �c�ryas who provide us 
an authorised perception. �e �c�ryas, such as R�pa Gosv�m�, 
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parenthood, conjugal love) and within them the secondary rasas 
manifest.  It is explained by the �c�ryas that there are different 
groups of gop�s. �ese were known as pak�a groups. R�dh�r����s 
group is the svapak�a, literally Her own group. �at pak�a is headed 
by Lalit�, who guides that group. �y�ma is suh�t-pak�a, which is 
a friendly group that assists R�dh�r����s group. �ere is P�lik� 
who is neutral, being sometimes on R�dh�r����s side and at other 
times on Candr�val��s side. T�rak� is in competition and has her 
own group who are competitors of �r�mat� R�dh�r���. Different 
groups of gopis are all there to increase attachment. �e whole thing 
is about attachment and when you have a competitor, you start 
to feel more attached. So the competitors are there to bring out 
more attachment, to make the moments more precious and more 
stolen. All these arrangements are there only to increase the love.

��e symbol of devotional service in the highest degree is R�dh�r���. 
K���a is called Madana-mohana, which means that He is so 
attractive that He can defeat the attraction of thousands of Cupids. 
But R�dh�r��� is still more attractive, for She can even attract 
K���a. �erefore devotees call Her Madana-mohana-mohin��the 
attractor of the attractor of Cupid. To perform devotional service 
means to follow in the footsteps of R�dh�r���, and devotees in 
V�nd�vana put themselves under the care of R�dh�r��� in order 
to achieve perfection in their devotional service.�

(The Nectar of Devotion, Chapter 1, Characteristics of Pure Devo-
tional Service)

We have fleeting moments of meditation and then the material 
world comes in. We need the mercy of �r�mat� R�dh�r��� and 
that mercy comes through �r�la Prabhup�da. We can meditate 
in so many ways but through Prabhup�da we can meditate with 
real quality.
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He made the white marble Taj Mahal as a memorial for Mumtaz. 
Isn�t this beautiful? It shows that love transcends death. Wonderful! 
Now Shah Jahan was going to build a black Taj Mahal on the other 
side of the Yamun�. After his death, he would be placed in the black 
one, and there would be a bridge that would connect them both. 
Romance after death? Isn�t that beautiful?

It is a mausoleum, meant to house a corpse. He never did build 
the second one because his son was Aurangzeb, the destroyer of so 
many temples. He thought, ��e old man is spending so much money 
by building these tombs.� He locked his father in a room and kept 
him there so that he would not waste all the money. Shah Jahan 
tried to overcome death, and in some ways he did so; by creating 
a memorial his love lives on until today. Shah Jahan, however, 
took another birth and forgot everything about his previous life. 
Maybe love can survive death, but can it survive birth after birth? 
�at is my question. It gets confusing in future lives, �Which lover 
was it again?� Even if you had a Vedic marriage, walked around 
the sacrificial fire seven times and you took seven births together, 
what about the eighth one? Have you thought of that?

So all this love in the material world is simply there because we 
need it. Actually we love because we want to be loved. Real love, 
however, exists only on a spiritual platform and that is what we 
are really aiming at. We see that calibre of love with R�dh� and 
K���a. As long as we play Romeo and Juliet with R�dh� and K���a 
in the background, our love will still be incomplete. Yet, who can 
avoid the Romeo and Juliet business?

Maybe we are still incomplete. Even while here in Var����, the 
place of �r�mat� R�dh�r���, we may still be miles away. Even after 
dancing in ecstasy, taking mountains of pras�dam, chanting day after 
day and year after year, rolling in the dust, reading and learning so 
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many �lokas, getting our bhakti-��str�, bhakti-vaibhava and, for some, 
even bhakti-ved�nta, after years of service, are we really in Var���� 
or are we miles away? And if we are miles away, what shall we do? 
Shall we cry? I don�t know, I do not have any tears. What do you 
do when you are dry and cannot cry?

Gour Govinda Mah�r�ja used to say, �Cry for K���a.� If that does 
not work, then what do I do? I can only say, �I am fallen. I need 
mercy. Oh Lord Caitanya, I need Your mercy! Oh representatives 
of Lord Caitanya, I need your mercy! Oh Prabhup�da, I need your 
mercy! Oh representatives of Prabhup�da, I need your mercy!� �at 
is all I can say because so much mercy is alive in this movement. It 
is still alive. In that way, we can chant ecstatically, like no others 
can. Our ISKCON k�rtanas are full of recognition of the ocean of 
mercy that has descended upon us.

In that spirit we continue towards the �r�ji Temple. It will be very 
crowded. People will be all over the temple wanting the dar�ana of 
the Deities. We will also take dar�ana but then we will chant at the 
back of the temple and go down the stairs with k�rtana.



Uddhava was K���a�s cousin, intimate friend and 
advisor, therefore He was the perfect messenger. 

Seeing the love of the residents of V�nd�vana 
however, Uddhava realized he was an outsider. 
We are also outsiders in V�nd�vana. Our lack 

of desire makes spiritual life an austerity. 
Yet Uddhava was destined to be a messenger, 

a role that only became clear at the end. 
Everyone has his role and it will be 

revealed in time. 
Embrace it.

KUSUMA-SAROVARA
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would assemble in the Sudharm� assembly house that He had taken 
from Indra. (When Satyabh�m� wanted the p�rij�ta tree, Indra 
did not want to give it, so K���a punished him by taking the royal 
assembly house from the demigods and placing it in Dv�rak�). It 
was a good assembly house because anybody who would go in 
there would never get ill or age while inside. Some people would 
conveniently spend a lot of time inside. K���a would be seated on a 
throne and on His right, Vasudeva was seated on another. Next to 
Vasudeva was Ugrasena whose throne was in front because he was 
officially the ruling king. K���a did not want to be king, and had 
asked Ugrasena to do so. On the other side of K���a was S�tyaki, 
the military commander. A whole formation of dignitaries were 
seated in that assembly house.

Uddhava was also there and he was the disciple of B�haspati. 
B�haspati is the spiritual master of the devat�s (demigods) and 
therefore he was extremely learned and so was his disciple. Uddhava 
would speak to K���a in Sanskrit and in very complicated code 
languages quoting from different scriptures. �ey spoke in code 
that no one else could understand, therefore K���a and Uddhava 
had intimate exchanges even while in public.

After having spent a long time in the assembly house, naturally 
K���a wanted to be alone for a bit. I also feel like that after these 
parikram�s. It is like, �Yeah! I am on my own in my room. Okay 
everyone, see you la ter!� So K���a  went to His qua rters a nd 
everyone just followed Him. After some time K���a indicated that 
He was ready to be alone: �All right everyone, it is time to go.� 
Everybody left except Uddhava, because he naturally assumed 
K���a  meant everyone except him. Uddhava was K���a�s close 
friend, so he would stay and massage K���a�s legs while K���a was 
lying down. Uddhava was very intimate with K���a and this also
made him the perfect messenger.
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her breasts. �r�la  J�va Gosv�m� writes that when Uddhava saw
her, he thought, �If she goes on like this, she is going to turn into 
a river.� I liked that.

Nanda Mah�r�ja said, (patronising voice), �Ya�od�!�
At the same time, Ya�od� chastised Nanda, �How could you let 
Him go?�
And Nanda Mah�r�ja said, �You mad woman! Do you not know 
that K���a has just gone to the forest and that soon He will be back?�

Who was mad? When Uddhava saw that kind of separation, he was 
just overwhelmed. J�va Gosv�m� asked, �How did Uddhava get to 
V�nd�vana? Was it that he travelled to V�nd�vana by a chariot? 
Or by his mind?�

It was by his mind, by his desire, his thinking, feeling and willing. 
He could not remember how he physically got there. He was not 
even thinking about it. Not for a moment did Uddhava think, �I am 
driving a chariot.� Uddhava simply thought about K���a and about 
the order that K���a gave him to meet the residents of V�nd�vana.

As Uddhava was sent to V�nd�vana he saw himself in the role of 
the instructor who had to somehow help the people of V�nd�vana 
get over their separation. He saw himself as a superior person of 
great learning. When he arrived, he started to preach philosophy, 
that K���a did not actually leave because He is all pervading. He 
is everywhere and you can always connect with Him. There 
is no question of ever being separated from K���a. Well, the gop�s 
did not appreciate that and why not? It is true, right? One can be 
K���a conscious anywhere, in any condition and at any moment. 
It does not matter whether we are here in Kusuma-sarovara or 
somewhere else.
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(not devotees) reside. In Tapoloka, everyone was just concerned
with meditation. Everyone was fixed on the mental platform and 
not the sensual. Gopa-kum�ra wanted to see K���a and the others 
said, �Why do you want to see Him? It is just an image reflected 
in your eye.�

We know that images are reflected in the retina and the Bh�gavatam 
states that you can catch an image within the eye and send it 
to the mind. You see with your mind and not really your eyes. 
Everything is coloured by our consciousness. �Just meditate on 
K���a,� they said.
Gopa-kum�ra was not satisfied. �No. I want to meditate on Him 
but I want to see Him as well� and smell Him� and hear Him. I 
want to experience all aspects of K���a and remember Him at the 
same time. I want to smell the tulas� at His lotus feet.�

This is the Vai��ava, pibata bh�gavata� rasam �layam (�r�mad-
Bh�gavatam 1.1.3). We want to drink Him, drink the pastimes of 
the Supreme Personality of Godhead. �at is our process. �at is 
our desire. �at is our aim and therefore Uddhava�s message was 
not satisfactory to the gop�s. �ey wanted to fully experience K���a, 
and not only in their minds. �e residents of V�nd�vana rejected 
Uddhava�s answers. After some time, Uddhava realised that they 
were greater than him, and then he prayed to become a blade of 
grass in V�nd�vana. �at was his absorption.

The chosen one
These descriptions a re from the Gop�la-camp� by �r�la  J�va 
Gosv�m�. When Uddhava left K���a and went to Vraja, every tree 
on the way gave him direct vision of K���a. Every tree made Him 
think of K���a. Did the chariot take him to Vraja or was it the desire 
of his mind? In that contest, his desire defeated the chariot. K���a 
said, �To serve guru, we two brothers (K���a and Balar�ma) went
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far away. If that rumour should reach Vraja, then say that the two 
boys are not really far away.� Touching Uddhava�s folded hands 
and visibly giving him mercy and joy, K���a took him to Balar�ma 
and explained that Uddhava would go to Vraja. Taking Uddhava 
and Balar�ma to Rohi��, he obtained her consent. Showing His 
mercy by adorning Uddhava with beautiful ornaments and cloth, 
He sent Uddhava to Vraja.

I like to tell the story of the Ha�sad�ta and how Lalit�  served 
R�dh� r� �� when She was in sepa ra tion. R�dh� r� �� was very 
feverish and hot. The gop�s placed Her on a bed of lotuses and 
fanned Her with wet lotuses. �e water evaporated like anything 
due to the heat of separation. In moments it was all gone. Lalit� 
went to a lake to get more water. She needed to send a message to 
K���a. �e first creature she saw was a swan so she just chose it 
as a messenger. Why? Because there was no one else and the swan 
became her messenger.

K���a  did just the opposite. He looked very ca refully for a 
messenger. When He finally chose Uddhava, He instructed him 
and arranged for many blessings. He gave Uddhava some of His 
own ornaments ensuring that he would look even more like Him. 
K���a invested everything to get the right messenger to look just 
right while delivering the right message.

When I meditate on Uddhava I have two angles. �e first is how 
his life took a turn and his role began to manifest itself. I joined 
ISKCON in V�nd�vana and thought I would stay there and serve 
that project for my whole life. K���a, however, arranged that I was 
injured and I wound up in South Africa for recovery (it�s a little in 
between India and Europe). Weather-wise it was a good place for 
me, with good support. And since then, I have really spent a lot of 
time in South Africa. I did not plan that. If you asked me,�Do you
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want to go to South Africa?� I would have said, �No, not really.� I 
would not have chosen South Africa  but when I went there I 
liked it actually. It was better than I thought it would be. It is the 
same with many other places. I never thought that I would go to 
Australia, since I always thought that Australians were strange 
people. I studied them in India and they would travel with big 
Styrofoam cool boxes. I thought I would never go there but I wound 
up in Australia and they are not that strange after all.

My first point is that K���a�s plan unfolds in our life and we have 
to allow it to do so. Over time our destiny will become clear and 
we begin to see K���a�s plan. �e second point is that Uddhava was 
the outsider in V�nd�vana. If Uddhava was an outsider, then what 
are we? Uddhava was the greatest devotee outside of V�nd�vana. 
In Dv�rak� he was so close to K���a.

We are all in one sense family members of K���a now that we are 
part of the Acyuta-gotra. �e Acyuta-gotra is the infallible family 
lineage of K���a. Before I was in K���a consciousness, I went to 
Gaya and I stayed in a dharma��l�. �e manager asked me, �What 
is your gotra (family lineage)?�
�Well, in my country they do not really do that.�
�Okay, you write Jat.�

�ey considered me a tribal. Now, things have changed and I know 
that we are part of the Acyuta-gotra. Prabhup�da explained that 
we are in the family of K���a. �at is the best family lineage to 
be in. There are many gotras coming from different br�hma�as: 
Par��ara-gotra, Gautama-gotra. Of all of them, Acyuta-gotra is the 
best. Yet, within that gotra we are still behind Uddhava because 
we joined the family late. He was there earlier. He was ahead of 
us in so many ways and still he was an outsider. So what are we? 
We are intruders in the dh�ma. We are in the dh�ma but only as
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cannot get the whole thing mapped out in the beginning. �ere 
will be surprises on the way.

Breaking the house
Since I am entertaining you with stories, there is one story that 
compares our life to a  house. We make arrangements for our 
house, just as we make for our life. We create a  space here and 
some space there. And K���a comes in and changes it. We know 
that when you become a devotee, K���a is going to do something 
in your life and make some changes. We expect that but lately it is 
getting too much. He is breaking the whole house down! What on 
earth is He doing? Yes, He is breaking the whole house, and He is 
planning to rebuild it and live in it Himself. �at is His purpose. 
And we thought we were building our house and our life with the 
idea that we were going to live in it. When we talk about accepting 
our role then that little story illustrates the point.

We will now go to that Uddhava temple for dar�ana and after 
that to the Banabih�r� temple that is maintained by the disciple 
of Vallabha Pur� Mah�r�ja. �ere is a Deity of Banabih�r� where 
K���a is making some arrangement for R�dh�r����s hair. Officially 
She is looking in the mirror at how He is arranging Her hair but 
actually She is not looking at Her hair; She is looking at K���a.



What it bhakti? Our �c�ryas present liberal and strict 
definitions depending on which direction we look. 

If we look towards K���a then we�re strict, but 
when the �c�ryas look towards the conditioned 

soul, they are liberal. N�rada qualifies what 
bhakti is: H���ke�a h���ke�a-sevana� bhaktir 
ucyate � bhakti is the desire to please the
 senses of K���a. Let this parikram� be a 

way to satisfy K���a.

N�RADA-KU��A
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samprad�ya. One is from Vi�van�tha  Cakravart� �h�kura  and
the other is from Baladeva  Vidy� bh��a �a. The commenta ry 
from Vi�van�tha is strict and he will not easily agree that we are 
practising bhakti. He would say, �Yes, your actions are bhakti but it 
is karma-mi�ra (mixed with personal desire) or jæ�na-mi�ra (mixed 
with desire for liberation). It is mi�ra or mixed, not real bhakti.� 
With Baladeva however, anything with the slightest connection 
to K���a was bhakti.

�ere are liberal definitions and strict definitions. �e Bh�gavatam 
places bhakti after ratir or bh�va which means ecstasy and deep 
attachment to K���a.

�en again, the Bh�gavatam also says:

��vare tad-adh�ne�u
b�li�e�u dvi�atsu ca

prema-maitr�-k�popek��
ya� karoti sa madhyama�

(�r�mad-Bh�gavatam 11.2.46)

In relation to ��vara, the madhyama-adhik�r� expresses prema. To 
the devotees (tad-adh�ne�u) he expresses friendship (maitr�) and to 
the ignorant (b�li�e�u) he shows compassion (k�p�). He ignores the 
envious.

Even the madhyama-adhik�r� has prema for ��vara but his love is not 
mature. It is the early stages of prema. A mango is a mango even 
when it is not completely ripe. His love for K���a is unripe but 
Prabhup�da is liberally counting it as love.

We appreciate how the Vai��avas look upon love in liberal and 
strict ways. It depends in which direction we look. When we look
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in the direction of K���a then we are very strict. R�dh�r��� said, 
��e very fact that I did not die when K���a left V�nd�vana shows 
that I have no love at all.� She was looking in K���a�s direction, 
but when we look in the direction of conditioned souls then we 
get very liberal.

�Oh yes, my dear �rutak�rti, you massage me now but you say that 
you have no love?� asked �r�la Prabhup�da. All the devotees had 
cried so much at the airport when Prabhup�da arrived but not 
�rutak�rti.
Later, as he massaged Prabhup�da, he confessed, �Prabhup�da, I 
do not have any love for you.�
Prabhup�da did not reply. �e next day, when �rutak�rti massaged 
him again, Prabhup�da replied, ��is is also love.�

Was that love? If we apply the strict definition of prema then how 
could that be love? �ere is either lust or love so how can we speak 
about love? It was not pure. It was not unalloyed. �ere wasn�t even 
any tears shed � a heart of stone.

And yet it was love. Sometimes it depends in which direction the 
�c�rya is looking. When he looks in the direction of the conditioned 
souls and sees how they are connecting with K���a, then he sees 
the root cause as love. Love is at the root, in the seed form. It is 
beginning to sprout. We are gaining an understanding of bhakti.

am�ta-svar�p� ca
��is pure love for God is eternal.�

(S�tra 3, N�rada-bhakti-s�tra)

When a person attains to the perfectional stage of love of Godhead, 
he becomes liberated even in his present body and realizes his 
constitutional position of immortality. (purport)
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N�rada intervened, �It is his eighth child that is prophesied to kill 
you, but my dear Ka�sa, come sit here.�

Ka�sa went closer. �Oh, N�rada has come. �ese demigods are 
difficult. �ey are trouble makers but N�rada is different. He is 
my friend and actually he gives me good advice.�

�Listen, O Ka�sa. It was said that the eighth son will kill you. But 
which is the eighth one? It depends on where you begin counting. 
If we begin with the last-born then the first could be the eighth.�

N�rada actually arranged that all the children of Vasudeva and 
Devak� were killed. �ey were about to be saved but he interfered 
and got them killed. Is this the action of a spiritual master? It is 
bewildering but N�rada was also thinking, �Let us speed up this 
whole pastime. Let K���a appear quickly. If all of these children 
are disposed of quickly, then K���a will come and He will surely 
kill Ka�sa. Otherwise, He might hesitate to kill Ka�sa because 
He was his relative.� Ordinarily, you do not kill your uncle. It is 
just not something you do.

When K���a did kill Ka�sa, there were different reports on the 
story. J�va Gosv�m� explains, �Actually, K���a did not kill Ka�sa. 
What really happened was that K���a wanted to knock Ka�sa�s 
crown off his head but Ka�sa lost his balance, fell off the stage and 
died. K���a never had any intention to kill him at all.� Of course, 
then He beat up the dead body. Nothing wrong with that.

Not only did N�rada speed up the appearance and pastimes of 
K���a; not only did he ensure that K���a would kill Ka�sa; N�rada 
wanted to do more. He looked at things from a bigger perspective
because he was tri-k�la-jæ�; he knew past, present and the future. 
N�rada knew very well that the sons of Vasudeva and Devak�
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were the sons of K�lanemi in a  previous birth. And Ka�sa, in 
his previous life, was K�lanemi, therefore Ka�sa was killing his 
own children Our focus is not on Ka�sa but N�rada Muni. As a 
spiritual master, he wrote these bhakti s�tras to teach what bhakti 
really is. In his bhakti s�tras, N�rada established that bhakti is 
sarvop�dhi-vinirmukta�, free from all material designations, and 
R�pa Gosv�m� established that it is any�bhil��it�-��nya�, free 
from all other desires. �at is the same conclusion � in bhakti there 
is no desire for enjoyment of the senses or liberation but simply 
unalloyed, pure devotional service.

Making the connection
yat pr�pya na kiæcid v�æchati na �ocati na dve��i na ramate nots�h� 

bhavati
�A person engaged in such pure devotional service neither desires 
anything for sense gratification, nor laments for any loss, nor 
hates anything, nor enjoys anything on his personal account, nor 
becomes very enthusiastic in material activity.�

(S�tra 5, N�rada-bhakti-s�tra)

N�rada is basically teaching sambandha. There are three stages, 
sambandha, abhidheya a nd prayojana. In sambandha, we make 
a  connection with K���a and we look towards the goal. What is 
bhakti actually? It creates a focus, like a zoom lens. In abhidheya 
we get information on the process of purification. In these verses 
N�rada is still defining bhakti and where it is to be found, therefore 
it is sambandha-jæ�na. An example of prayojana-jæ�na is when we 
speak about N�rada being N�rad� gop� and entering into the 
pastimes of K���a and His gop� associates. Such Vraja bhakti, or 
pure unadulterated love, is found in five rasas as displayed by the 
residents of V�nd�vana. 

N�rada now describes that same Vraja bhakti. We might think that 
if N�rada took inspiration at Kusuma-sarovara and then comes
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here to write, wouldn�t he write about rasa-l�l� (prayojana-tattva) 
and just not sambandha-tattva? Maybe. Let us look at what the 
book has to offer. Will it come later? I do not think that we can 
read all the s�tras here today. Maybe, you will have to read some 
s�tras a t home. You can also download the N�rada-bhakti-s�tra 
and read the purports. And why would you not? It is a book that 
�r�la Prabhup�da himself started to translate. �at means it is of 
importance and we should read it.

yaj jæ�tv� matto bhavati stabdho bhavaty �tm�r�mo bhavati

�One who understands perfectly the process of devotional service 
in love of Godhead becomes intoxicated in its discharge. Sometimes 
he becomes stunned in ecstasy and thus enjoys his whole self, being 
engaged in the service of the Supreme Self.�

(S�tra 6, N�rada-bhakti-s�tra)

He begins to speak about getting stunned, or the exalted symptoms 
of ecstasy. Does this mean that we have now entered prayojana-
tattva? No, we are still in sambandha-tattva � we are only looking 
philosophically at the goal, we don’t yet experience love of God. 
Where are we going? What is pure devotional service? Defining 
the nature of things. These are sambandha questions. In these 
three verses we are really defining different aspects of bhakti. 
Later on, when we are more qualified, we can go to more intimate 
descriptions of bhakti.

s� na k�mayam�n� nirodha-r�patv�t
��ere is no question of lust in the execution of pure devotional 
service, because in it all material activities are renounced.�

(S�tra 7, N�rada-bhakti-s�tra)

�ere is no question of lust. It is very important actually to define





77

N � R A D A - K U � � A

bring it to the kitchen. One can apply the same philosophy to K���a, 
never to go to the temple empty handed.

When disciples grow they may also offer some thoughts to the 
spiritual master. �ey may offer some ideas. It is not that you now 
have to sit for the rest of your life, be completely submissive and 
just say, �Yes, Guru Mah�r�ja!� �e guru has a bunch of �yes men� 
and �yes women�. �at is not what we need. We need intelligence 
also. It is possible to say, �But Guru Mah�r�ja, it says over there 
that...� Sometimes we can assist.

�e question was asked, �Can the guru make mistakes?�
Prabhup�da was walking on the shore of the Pacific Ocean. All 
these little crabs came out of the ocean. Prabhup�da said, �Look! 
Scorpions!� Everyone saw that they were crabs.
�We thought he was perfect, but now we have caught him out.�

It dawned upon devotees that the scriptures say that the words 
of the pure devotees, or the spiritual master, are without any 
imperfection. Yet it seemed that Prabhup�da was caught. Finally, 
they mustered up the courage to ask him, �Can the pure devotee 
make mistakes?�
Prabhup�da said, ��ose things are material. �at is not a mistake. 
When it comes to K���a or spiritual subject matter � no mistake.�

Yet ma ny times we hea r Pra bhup�da  recite a  verse from the 
Bhagavad-g�t� but quote a  wrong word. Yes, it may happen, but 
that is totally unimportant and not the essence. In terms of the 
siddh�nta, there is no mistake. We do not question its authenticity. 
Of course, we may ask. We do not just have to follow blindly but 
ultimately, he has the last word. We should give him the last word. 
In a mature guru-disciple exchange, the disciple can actually offer
knowledge. We are not computers. We may not know everything
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about the scriptures. 

Twilight zone
When Vy�sadeva appeared, the first thing he did was divide the 
Vedas. �at was in the beginning of the Kali-yuga because no one 
had the capability to capture them all. In the Kali-yuga, different 
sages specialize in bra nches of Vedic knowledge. We all may 
faithfully study Prabhup�da�s books for many years when one day 
someone brings a quote from another bona fide book that we have 
not read and then it becomes contradictory.
�Oh! Now everything is on the line. My God!�

No, this is no big deal. It does not really matter. For example, in 
�r�mad-Bh�gavatam 1.3.15 we find that �r�dhara Sv�m�, the original 
commentator, pointed out that there is not always a devastation 
at the change of every Manu. However, Vi�van�tha Cakravart� 
�h�kura and J�va Gosv�m� gave definite proofs from authorized 
scriptures that there is. Some differences in details occur between 
�c�ryas, and it is so insignificant. Curious minds like it very much. 
��is is something I never heard. What is this new thing?�

I have my own analogy for it. �ere is the daylight of knowledge, the 
twilight of knowledge and the night of knowledge. In the daylight 
of knowledge everything is very clear. No one debates about it 
and everyone agrees. �ere is peace. �e twilight of knowledge is 
where we do not have a lot of information on the subject. We just 
have a quote here and there and there is room for trying to figure 
out what is actually being said. This is not mental speculation 
but philosophical speculation which is allowed in cases where we 
have limited knowledge, but we attempt to understand it. Mental 
speculation is when we, by ourselves, try to figure out what is the 
truth. Maybe the truth is that a purple man with three noses, six 
toes and seven heads� �at is total speculation or imagination. 
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does. He chants the name of N�r�ya�a but is he chanting like 
an impersonalist? Many impersonalists also chant the name of 
N�r�ya�a. No, he is chanting in the spirit of bhakti because he has 
established exactly that in the N�rada-bhakti-s�tra. Of course, there 
is a lot more evidence that N�rada is a Vai��ava but it is nice to 
have it all in the one s�tra, clear and to the point. Here it is: the 
evidence that N�rada is a pure Vai��ava. So therefore this place 
is of significance to us.



We don�t experience the same ecstasy as Lord Caitanya 
did but we follow in His footsteps and remember His

 attitude towards V�nd�vana. Lord Caitanya danced in 
this very courtyard. Collect the dust, collect 

the dust, collect the dust!

HARIDEVA TEMPLE
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said, �Collect the dust, collect the dust, collect the dust.� If you 
didn�t get any dust yet, there�s lots here.



By refreshing our connection with �r�la 
Prabhup�da in the early morning at his sam�dhi, we can 

come to R�dh�-ku��a and read from K���ad�sa Kavir�ja�s 
Govinda-l�l�m�ta. Only then can we see a jewelled palace 
in the middle of the water with a beautiful bridge and 

swings on all corners. We are on this parikram� to 
glimpse into the spiritual world, and at the same 
time realize how completely unqualified we are 

to fully enter.

R�DH�-KU��A
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Thank you all for coming to R�dh�-ku��a today. We are a 
large group for such a built-up place so it is a little tight but 

that is just the material side of things. First of all, we can just 
remember where we are � next to us is Ari��a-gr�ma, the place 
where Ari���sura was killed.

The killer of the bull
We recall that R�dh�r��� and the gop�s said to K���a, �Oh, You are 
a killer of a bull! Now You are contaminated therefore we can 
no longer associate with You. You will first have to go on a long 
pilgrimage to all the holy places. When You do so You can become 
purified from the great sin that You have committed and then we 
can associate with You.�

K���a thought that this was a complication. He made a hole in the 
ground with His foot and immediately water appeared. �e gop�s 
protested, ��is is not right! You have to go to all the holy places.� 
At that moment all the holy places personified and all the deities of 
the various rivers and sacred lakes appeared and they all entered 
into K���a�s ku��a.

K���a�s ku��a is on the other side of the little temple. It is the 
second ku��a. K���a took His bath and afterwards He said, �Well, 
I am so sorry, my dear gop�s. Actually, I have tried to please you 
therefore I bathed in all of the holy places. Yet let us consider this: 
Ari���sura was not a bull at all. He was a demon who took the form 
of a bull. You have been protecting this demon and therefore you 
are contaminated. I cannot associate with you any longer. What 
to do? It is not possible.�
�e gop�s asked, �What do we do?�
�You have to take a bath in all the holy places.�
And the gop�s said, �All right.�
�ey cleared the ground, broke their bangles and dug a hole. And
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Kavir�ja Gosv�m�. �r�la Svar�pa D�modara Gosv�m� was the 
personal secretary of �r� Caitanya Mah�prabhu. As such, he resided 
with Him in Jagann�tha Pur� in His final years. For the first six 
years, the Bengali followers of Caitanya Mah�prabhu came to 
Pur�. �en they were told not to come any more because Caitanya 
Mah�prabhu went through His ecstatic moods of love of God and 
was no longer relating to the world so much. Raghun�tha d�sa 
closely associated with Svar�pa D�modara during this time.

Svar�pa D�modara kept a diary about the later pastimes of �r� 
Caitanya Mah�prabhu. Nowadays, that diary is no longer available 
but in the introduction to his commentary on the Brahma-sa�hit�, 
�r�la  Bhaktivinoda  �h�kura  writes, �Raghun�tha  memorised 
the diary of Svar�pa D�modara.� Raghun�tha brought that to 
R�dh�-ku��a. When K���ad�sa Kavir�ja Gosv�m� came, he heard 
those diaries from Raghun�tha d�sa. K���ad�sa studied under the 
Gosv�m�s, therefore he was closely connected to R�pa, San�tana 
and J�va Gosv�m�s. In this way he was very expertly learned in the 
works of all the Gosv�m�s.

There were other biographies of Lord Ca ita nya : the ka�ac� 
of Mur�ri Gupta, an early biography of Kavi-kar�ap�ra, and 
V�nd�vana d�sa �h�kura�s Caitanya-bh�gavata. All these biographies 
do not describe the later pastimes of Caitanya Mah�prabhu. �ey 
do not go much further than Navadv�pa, maybe a little about Pur�, 
but not those later years. For that reason K���ad�sa Kavir�ja was 
asked to write the Caitanya-carit�m�ta. He wrote it on the banks 
of R�dh�-ku��a.

These two places are sacred: the sam�dhi of Raghun�tha d�sa 
Gosv�m� and that place where K���ad�sa Kavir�ja resided and wrote 
the Caitanya-carit�m�ta and Govinda-l�l�m�ta. �e Govinda-l�l�m�ta
is a book that describes V�nd�vana and its pastimes. �e pastimes
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east corner the grove of trees came right up to the water and a little 
north of that place was a wonderfully colourful bridge suspended 
from pillars. �e water of the lake was of varying depth, sometimes 
as deep as one’s neck, chest, belly, navel, hips, thighs, or knees. 
�e groves of trees on the shore were of varying shapes, some six 
sided, seven-sided, eight-sided or circular. The temperature 
was always pleasant, the winters being warm and the summers 
cool. In all directions there were staircases studded with various 
jewels. �e water which vanquished all thirst for its drinkers, was 
decorated with waves that glistened as if they were many jewels. 
In the middle of the water was a great assembly of waterfowl. �e 
shore was decorated with many courtyards where �r� �r� R�dh� 
and K���a enjoyed many joking pastimes in the company of �eir 
associates. �ere were many wonderfully colourful, broad mosaic 
floors, and in all directions there were many trees, blossoming with 
many large flowers and fruits, and embraced by many flowering 
creepers.

6- In the four corners of R�dh�-ku��a there were gardens of 
m�dhav� creepers surrounded by groves of banira, kesara, and 
a�oka trees.

7- Around these were the large groves of the various gop�s, and 
beyond them were groves of plantain trees that provided nice 
transcendental fruits and cooling shade.

8- Beyond that were gardens and forests of flower-bearing trees. 
In the middle of R�dh�-ku��a�s waters was a  glistering bridge 
leading to a jewelled palace.

9- In these gardens were many goddesses of fortune and hundreds 
of maidservants engaged by V�nd�dev� in collecting various fruits 
and flowers, and in rendering various services in pleasant cottages 
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here and there in the forest.�     

(�r� Govinda-l�l�m�ta, Chapter 7)

You ca n just visualise a  palace of jewels in the middle with 
a  beautiful, decorated, jewelled bridge leading to it. On the four 
corners there are swings hanging off trees. Can you see? There 
are jewels on the steps and beautiful gardens with many groves. 
Each of the gop�s has a grove of her own � a garden with a little 
wall around it. Like for example, Campakalat��s garden is known 
as Campakalat� �nanda-kuæja. In that grove everything is yellow 
and gold. All the seats and the arrangements are gold. There is 
a golden throne with a golden yellow cloth on it. When �r�mat� 
R�dh�r��� secretly meets with K���a there, She wears a golden 
dress and people think that K���a is sitting there all by Himself 
on that throne � nice and peaceful. Yet, She is sitting next to Him.

Am I seeing that or am I imagining it?

�ere is another kuæja, grove where everything is blackish blue. 
When R�dh� r� �� a nd K���a  sit on tha t throne it looks as if 
R�dh�r��� sits alone. It is said that there are various gop�s (we read 
of thousands) that assist in these gardens. One gop� unties her hair 
and sweeps the floor with it. How can one imagine these things? 
What is really going on? It is different from what we see.

�at is why I thought we should first sit down and understand what 
we are really seeing here. What are we really seeing? We cannot 
actually see. What are we really hearing? We cannot actually hear. 
�ere is something more than we perceive. �ere is another reality 
here that is the apraka�a � that which cannot be perceived with 
mundane eyes. It is revealed only to those who are eligible, who 
are completely absorbed in service to the Lord.
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K���ad�sa Kavir�ja Gosv�m�, being the incredible personality that
he is, opens our darkened eyes. He shows us the spiritual reality 
and since we do not have spiritual eyes, we are seeing by hearing. 
After hearing from K���ad�sa Kavir�ja Gosv�m� we can just look 
at R�dh�-ku��a within our mind�s eye. �e waters of R�dh�-ku��a 
and �y�ma-ku��a are the liquid love of R�dh� and K���a. �is is 
�eir most intimate place in conjugal love. Who are we to deeply 
understand such things?

Are we pure enough?
Many times the question comes up, �Can we take bath in R�dh�-
ku��a?� I was here with Bhuvane�vara Prabhu, who cooked for 
the Deities in K���a Balar�ma Mandira. He was here when �r�la 
Prabhup�da came with some devotees and one devotee made a 
bomb. Do you know how to make a bomb? You run towards the 
water and jump with your knees folded and head tucked in. It 
creates a great splash. One American brahmac�r� made a bomb in 
R�dh�-ku��a and Prabhup�da was not very happy. Prabhup�da 
said, �We should not bathe. We should stay on the banks and either 
put three drops of water on our heads or scoop some water with 
a lo��. It is respectful.� Since then, many devotees bathe here but 
respectfully and prayerfully.

I am not going to be the one to say, �Oh, let us all jump in today,� 
because I am not sure if my seniors are going to smile upon me if 
I do that. So, I will not do that. However, I will say this: think of 
how exalted this place is. �ink of how R�dh� and K���a manifest 
in these waters in an embrace. �ink of the many intimate dealings 
of that conjugal nature that take place here. And then think of 
yourself and whether you are really pure enough. Are we following 
everything externally? Always? Or is there some weakness? 
Weakness is human. Weakness can be forgiven. We will not hang 
all the devotees who are not always able to follow the principles 
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strictly, from the highest tree. We will not do that. Do not worry, 
we will be nice. We will say, �What to do? You are struggling. We 
understand that it is not so easy.�

Are we then qualified? And what if we are following everything 
nicely? We follow externally. Externally, we chant sixteen rounds 
and follow the four regulative principles. Internally, what garbage 
are we bringing into the water? What is within our minds?�

Have you ever seen mandalas? In mandalas there are mantras and 
yantras. A mantra tries to capture the Absolute Truth in sound and 
a yantra tries to capture the Absolute Truth in an image. I have 
seen such images; a  big square represents the universe. Within 
the square there is a circle that represents the gross body. In the 
circle there is a second circle that represents the subtle body. In 
the subtle body there are the cemeteries.

�ere are cemeteries within our minds. Imagine a journey through 
the dark corners of our minds, a place where we do not usually 
go. �ere is a road leading to that dark corner. It winds up on a 
mountain with a steep drop on one side. We are walking to our 
dark corner and pass a vulture, sitting on a branch. We approach 
a lane leading to a gate. A bell rings twelve times and we enter the 
cemetery. In modern American language, there are skeletons in a 
closet. Everyone has some skeletons in the closet � some impurities 
in his consciousness.

So think about that and then think about whether we are qualified. 
I do not feel so qualified, but when I went with Bhuvane�vara, he 
made me take a bath. I did it. He is my senior and I went along with
it. Later, I did Govardhana parikram� with Vai��ava Mah�r�ja, who 
also made me take a bath. And then I thought, �Who am I to enter 
into such sacred waters?� It is not so cheap, that is for sure. I am 
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not telling you that you cannot bathe, but I am asking you to think 
about it. If you think yourself qualified, then do so. Otherwise, just 
take three drops and leave it at that. On the other hand, one might 
consider that there is a lot of mercy here and one who bathes in a 
respectful, prayerful mood is eligible for that mercy.

Normally, our K���a consciousness happens in the world, involved 
with material things. We drive cars. We play with computers. We 
shop. We do all these material things every day. Some people have 
jobs. Some are studying. Some count cash in a bank. Whatever it 
may be, we are involved in worldly life and our K���a consciousness 
is largely external restrictions. You cannot drink this, you cannot 
eat that, and you cannot go there. We have some s�dhana but how 
deep is our bhajana? Bhajana means our mediation. How deep is 
our meditation on K���a in the morning? Is it very deep even for 
those who live in a temple and go to ma�gala-�rati? Now we are 
in V�nd�vana and we all go to ma�gala-�rati. Are we deep in our 
meditation? Or are we just there thinking external things, �Oh gosh! 
It is really early, and already it�s so crowded.� I don�t know how 
many rounds you chanted this morning. I do not know what time 
you started, but were they deep? Were we actually close to K���a? 
For the most part, our spiritual life is external practices and we do 
not encounter K���a deeply. Yet we have come to V�nd�vana, the 
land of K���a � the home of K���a. We have come to R�dh�-ku��a.

�r�la Prabhup�da writes:
�In the ��stra it is said that of all types of fruitive workers, he who 
is advanced in knowledge of the higher values of life is favoured by 
the Supreme Lord Hari. Out of many such people who are advanced 
in knowledge [jæ�n�s], one who is practically liberated by virtue of
his knowledge may take to devotional service. He is superior to the 
others. However, one who has actually attained prema, pure love 
of K���a, is superior to him. �e gop�s are exalted above all 
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There is a  book written by Sa tsva r�pa  Mah� r�ja  called The
Sam�dhi Diary. Satsvar�pa Mah�r�ja describes two places: �r�la 
Prabhup�da�s sam�dhi in V�nd�vana and �r�la Prabhup�da�s room 
in K���a Balar�ma Mandira. Mah�r�ja writes, �For me these two 
places are actually the most holy places in the universe, even more 
so than R�dh�-ku��a and �y�ma-ku��a. It is there that I connect 
to this transcendental realm.�

�at means a lot to me. Personally, I came to this movement in 
V�nd�vana, just after �r�la Prabhup�da left this planet. His sam�dhi, 
a t the time, was just a  little square building � a  cube that was 
two metres in length, breadth and height. From day one, I quickly 
realised that it was the hub of the whole place. Up to today, I will 
be there at Prabhup�da�s sam�dhi for ma�gala-�rati whenever I am 
in V�nd�vana � sick or not, I will be there. I know that it is my 
connection point, where I plug in. �at is where the spiritual energy 
starts flowing. Only then can I come here to R�dh�-ku��a. �is 
morning I was at �r�la Prabhup�da�s sam�dhi and after refreshing 
my connection with �r�la Prabhup�da, I can come here and read 
a little from K���ad�sa Kavir�ja�s Govinda-l�l�m�ta. Only then can 
I see a jewelled palace in the middle of the water with a beautiful 
bridge leading to it. Only then will I see jewelled swings on the 
corners. �ey are there. Have a good look. 

We can think about the spiritual world, but to what extent can 
you take it? You may take it a step further, �Now, in my mind, let 
me step into that world. Oh yes, I go over the bridge and I am in 
the jewelled palace.� And what then? Will you talk to R�dh� and 
K���a? Will you start fanning �em? And then? Prabhup�da said, 
�No, that is impersonalism.� (We read that in The Nectar of Devotion 
the other day at Mor-ku��r) �at is just your projection upon K���a 
and therefore it is impersonal. We are then not waiting for K���a 
to act but within our minds we make an artistic projection upon 
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V�nd�vana in peace. V�nd�vana became a total mess and they 
were breaking the deities and killing Vai��avas. �e prosecution 
was really horrific for quite some time. I will not go into the gory 
details. One result was that all the Deities of the Gosv�m�s were 
removed from V�nd�vana: Madana-mohana, R�dh�-Govinda, 
R�dh� Gop�n�tha. Lokan�tha Swami�s R�dh�-Vinoda and J�va 
Gosv�m��s R�dh�-D�modara were also removed from V�nd�vana.

All these Deities ca me through R�dh�-ku��a  on the way to 
Rajasthan. �ey stopped here for a little while. It is said that for 
some time they even hid the Deities under water in the ku��a. 
Eventually, the Deities left and then V�nd�vana was deprived of 
�em. �e devotees felt so much separation that they made replicas 
of the Deities.

We therefore have the seven temples of V�nd�vana and pratibhu 
Deities, which are expansions of the original. �ey tried to evoke 
the presence of the Deities of V�nd�vana here in R�dh�-ku��a. 
For a lot of people that is the essence of R�dh�-ku��a, �Wow, that 
is amazing!� Maybe not for us today. For us, Raghun�tha d�sa�s 
sam�dhi is most important and also K���ad�sa Kavir�ja Gosv�m�, 
who is our �c�rya and who gives us the eyes to see another level 
of R�dh�-ku��a.

We will not visit all these temples because then we will form a big 
snake of people and I will be five hundred metres in the front and 
no one will hear anything any more. �ere is a bhajana-ku��r of 
�r�la Bhaktisiddh�nta Sarasvat� �h�kura here where I would like 
to go. And I also want to circumambulate �y�ma-ku��a but from 
here we will go to Raghun�tha d�sa�s sam�dhi. We will then walk 
past the place where K���ad�sa Kavir�ja resided and then we will 
find our way to Bhaktisiddh�nta�s bhajana-ku��r.
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Leisurely cows at Madhuvana

Kusum Sarovara
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�r�ji Temple at Var����

Sankari-kor, a transcendental toll road


































































































































































































































































































































































































































